I. FABLES

Kalila wa Himn is a collection of E’%ib]eh in Arﬂbm daﬁmj., back to the 8% centiry CE. The fahles
rigi - ; in pricr to heﬁ"‘m' :

near the heginnin sory 1 5§ Comp ; B
utternpting to- helg th g. The mm.zkm{lﬂr of the story is an HeeoEnE of his efforts to ’Lmdu his
mistake and learn mamny crucial Mnnﬁ in the process about m&mdshqﬁ, bclraya]l am} power.
Following chapters from Kufila wa Dimna or The Fables of Bidpai are included;
Chapter V —The Lion and the Bull, or the emblem of two friends whom 4 liar contrives to disunite.
Chapter VI~ Investigation of the conduct together wi th the defence of Dimna. |

' Chapter VIT = The Ring-dove, or the emblem of sincere fifends.

Chapter VI —The Owls and the Crows, or the danger of being deceived by an enemy,
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BANG-¢-DARA

Bang-i Dardl or The Call of the Marching Bell is the first and peshaps the most famous of Allama

Muhammad Igbal’s works of Urdu poetry, published in 1924, It came after his initial three books of
poetry which were all in Persian and were considered difficalt to read. The lucid and relatively
avcessible style of Bang-i Dard coupled with the fact that it was written in Urdu earned it much greater
acclaim and acceptance among people than the sarlier books,

Bing-i Dard is divided into three distinet parts based on differences that are chronological and also
thematic. The first part comprises his poetry written frony the start of his career until 1905. During this
time, fqbal was heavily influenced by nationalism; many of his poems such as Tasvir -i Dard, Aftab and
Tarina-i Hindi reflect his nationalist political fervor. The second part was written from 1905 to 1908
during his stay in Europe. Igbal experienced g major revolution in his thinking during this thime as he
closely scrutinized the social and political makeup of Western societies and Jost much of his earlier
fervor for nationalism. His poems from this time period are critical of Western modernity and the
materialism and godlessness lying at its heart. The last part was written from 1909 to 1923 after his
return to India from Europe. Poems from this part feature a strong philosophical and mystical bent along
with a great religious fervor especially at display in his abundant and heartfelt praise of the Prophet,
peace and blessings be upon him.

The following cight poems from Bing-1 Dard have been chosen in accordance with the general theme of
thiz component L.e. fables. They feature various animals, and at times inanimate beings, engaged in
discussion about different facets of man’s moral existence. They generally begin with an ethical
dilemma and, by drawing on various natural and environmental sonrces of magery, metaphor and
religious idiom, culininate in a resolution of the dilemumna leaving the reader with an accessible but
profound moral lesson.

The selected poems are;
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A SR ANID A LY
{Adopted for Clildren)

Chne oy 0 spider said wop Ty
“Though vou pass thisway. daily .

My hut hes never been konoured by yo
By naalking a chiance visit (oside by yon
Thougl depriviog strangessof a visit does not matier
Evading the nesr and desr ones dees notfook gowd

My house will be honeured by w visit by you

A tadder bs el vou §F you deeide tro stegy in

Hearing this the Fy suid so the spider,

“Sire, vou should crtice some simplcton thas

This fly would never be palied into your net

Whinever el vour mel conld never step dowr™

The spider said, “Fov sisange, vou consider me d choat
1 have fever seen o simpleton Hke you fn the world

I oarly wamied 40 enteriain you

Ehad ne personal gain in view

You have come flying From some unknown distunt place
Resting For s while in my hovse would not hurm you
Ky (hings i this hipuse are worlh yonr seeing

Tievngle apperently & lemhle e yon i seeing

Drainty drapes wre banging from the dowrs
Agid T'hsve decorated the walls with mirrons
Beddings ore available for gueses” comforts

Mot evervone’s lot do fall these combions
The fly said, “Adl his may very well be
But do not expect me tx enter your house
“Nay Ciod protectime from these soft beds
Cmee ssleep in them petting up sgain iy mpossible™
The spider spoke to itscll e hearing this walk

“How to trap #? This wreiched fellow is clever
Pehigroy cesies sre ToElied wid Sastery Ti e wordd
Al in the world are cnslaved with flattory™

Thinkinyg this the spider spoke o the Ty thus!
“Nladam, God has bestowed great homouwrs on you!
Foveryone lowes youe heas
Bovan iF somsnne sees pon Tor ihe s time

Wour eves look ke chosters of ghitering divmonds

God hos sdorned vour besutifisl bead with o phime

s Beauey, this deess, his elegamce, this nesiress!

Acned 3wl s s very much enbancsd by singing n fligh™
The flyv was tooched by this futtery

And spoke, T do ot Bear you sy mmoee

Flsine fhe Tahit of declining regueses

Bisgppedinting somcbody is bad ndeed”
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When # zot close the spider snapped it
The spidee Tnd been starving for oy days

Fhe-fy-provided-a-good-lelsurely meal
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A MOUNTAIN AND A SQUIRREL
(Adopted for Children from Ralph Waldo Emerson)

A mountain was saying this to a squirrel

“Commit suicide if you have self-respect

You are insignificant, still so arrogant, how strange!
You are neither wise, nor intelligent! not even shrewd!
It is strange when the insignificant pose as important!
When the stupid ones like you pose as intelligent!
You are no match in comparison with my splendour
Even the earth is low compared with my splendour
The grandeur of mine does not fall to your lot

The poor animal cannot equal the great mountain!”
On hearing this the squirrel said, “Hold your tongue!
These are immature thoughts, expel them from your heart!
I do not care if I am not large like you!

You are not a pretty little thing like me

Everything shows the Omnipotence of God

Some large, some small, is the wisdom of God

He has created you large in the world

And He has taught me climbing large trees

You are unable to walk a single step

Only large size! What other greatness have you?

If you are large show me some of the skills I have
Show me how you break this beetle nut as I can
Nothing is useless in this world

Nothing is bad in God’s creation
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THE BIRD’S COMPLAINT
(For Children)

I am constantly reminded of the bygone times

Those garden’s springs, those chorus of chimes

Gone are the freedoms of our own nests

Where we could come and go at our own pleasure

My heart aches the moment I think

Of the buds’ smile at the dew’s tears

That beautiful figure, that Kamini’s form

Which source of happiness in my nest did form

I do not hear those lovely sounds in my cage now

May it happen that my freedom be in my own hands now!
How unfortunate 1 am, tantalized for my abode I am
My companions are in the home-land, in the prison I am
Spring has arrived, the flower buds are laughing

On my misfortune in this dark house I am wailing

O God, To whom should I relate my tale of woe?

I fear lest I die in this cage with this woe!

Since separation from the garden the

condition of my heart is such

My heart is waxing the grief, my grief is waxing the heart
O Listeners, considering this music do not be happy
This call is the wailing of my wounded heart

O the one who confined me make me free

A silent prisoner I am, earn my blessings free




FIREFLY

Is the firefly aglow in the parden’s abode?

Ur blazes a Tamp in the throng of the Tlowers?
Has a star fluttered down that high aloft rode?
Has a1 ray of the moon won some life-throbbing powers?
Has the envoy of day come to realms of the night?
Come humbly, a gleam to its own land unknown?

Has there fallen a whorl that moon’s cloak once bedight?

From the robe of the sun has a sequin been shown?
Here is hidden the sheen of Old Beauty and bright
That Nature uncovers for men of our day.

In this little moon ave both dadkness and light,

As eclipse may advance, or eclipse pass away.

The moth and the firefly through air both take wing,
One secks for Hght: one in Hght's all arrayed:

On earth natore grangs all some soul-pladd ning thing,
For the moth was heat, for the firefly Hght made.

On birds that were tongueless it dowered melody:
Gave a tongue to the rose but withheld from it song.
For sunset it fashioned sheer half-light to see;

Ber falry a-glitter bov her Hife made not Jong:

The moming made brilliant like sweet bird of love:
Clad down in red robes—with dew™s miveor dawn plays.
1t brought the tree shadiness, caused alr to move,

Set motion to water, taught waves” restless ways.

et this is a puzele that roubles oor eind.

The day of the firefly for us is the night,

In everything luster of beauty wwe fine;

In man there is speech: opening buds smile delight,
This moon of the sky is as bheat of the bard.

There shines the bright moon: here is anguish of pain.
There ot be some trick in the ways of the word:

Else the bird would be fragrance, the flower sing refrain.

The ridadle of union’™s in beauty rich hid,

The glitter of firefly is fragrance of {lower.
Then why comes perversely this discord unbid

W daes-at-heart-hidethis silence o power?

gL ¥ 050

£ uuwlamd by H.T. Sorley]}




FIREFLY AND BIRD

Early one Evening the sweet voice was heard,

As it sat on a twig, of a carolling bird.

When it spied something glittering there on the ground
It flew to the place and a firefly it found.

The firefly said: “Bird of the musical charm,

Take your sharp beak away: do a poor one no harm,
Allah granted you song and gave the flower scent:
That same Allah to me did my lustre present.

My being is hidden in garments of light,

The zenith of creatures that flutter in flight.

If your dulcet note has of Heaven the ear,

The eye of that Heaven sees my gleaming clear.
While Nature with sparkle did cover my wing

It gave you the song that charms hearts when you sing.
It instructed yours beak in all musical grace

And made me the torch of the garden’s space.
Flashing it gave you: to me it gave voice.

My portion is radiance: in song you rejoice.
Radiance and song in this world are not foes;

They cling to each other in harmony close.
Creation’s firm frame is compact of the two:

All heights and all depths are to both alike due.

They mingle together to make everything;

In this garden from both comes the beauty of spring.”
[Translated by H.T. Sorley]




SYMPATHY

(Adapted for Children from William Cowper)

Perched on the branch of a tree

Was a nightingale sad and lonely

“The night has drawn near”, He was thinking
“] passed the day in flying around and feeding
How can I reach up to the nest

Darkness has enveloped everything”?
Hearing the nightingale wailing thus

A glow-worm lurking nearby spoke thus
“With my heart and soul ready to help I am
Though only an insignificant insect I am
Never mind if the night is dark

I shall shed light if the way is dark

God has bestowed a torch on me

He has given a shining lamp to me

The good in the world only those are

Ready to be useful to others who are
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Ten hikayat from:

~Johm T; Platts; The Gulistan; or, Rose Garden of Shaikh-Musliu’d-
‘ D Sa’dr of Shivaz (London: Wi, IL Allen, 1876).

The selected ten / ikayat are given below:

1. Story {chapter 1): VI, Pg. 83,
“Thase who make an effort to display their virtues, do the snme to conceal their vices”,

A man putposefully edts less and prays more iii court to appear, ‘pious, mquestmg more 1ood within

- the walls of his home. His son asks him:to offer his prayers again as the one he: pm'r“onmd infront

of thie sultun were meant ko impress « mortal; not God.

2. Story {chapter1): XX, Pg. 44. .
#The foundution of mjustice in the world began with small un;ust deids.™

The Sassinidn King Naushirwan' ﬂnd higretiiuenesd salt o roast their hunt. Before his'men
leave to get it from o neatby village, he tells them o pay for. He explains that the smallest
setion of appmpnmiantz by the fich and powerful of the poor and weak lead to unending it of
confiscations that subsequently plaguﬁs theentire society.

3, Story {chapter 1}#- XXI1, Pg. 45,
“Burden bearing oxen sl asses are beﬂer’ that oppressors.”

A oyl revenue collector isunfuir to the ptma.muy to fill the treasury and please the Sultan. Tnstead
of being awarded, he is punished when the Sultan finds out. Misuse of authority s a ught o
appress the weak and. heiplms mmmmlly brings ruin to the oppressor. The humble ass and ox are
much bnm.r than the mx;,hty lion as they serve humanity : dﬂd fithy beat their burd:m Similarly, -
humility and eagerness to serve athers are quuhnes apprt:umect by God, not the rulhlw, lon-like
pride that destroysthe destitute.

4. Story(chapler 1 XXVIE Pg. 56.
“The pain-you give fo others eventually finds its way back to you.™

A man oppressed the poor by foreibly purchasinig cheap firewaot from them and would sell it for
large profits to the tich. One day his home burnt down fromi-afice with 1o apparent reason. A
pious man told him that the sighs of helpless people suffering at his hands were the cause of this
calamity,

"

Contemporary eguivalents: “What goes around, comes arcund” & the concept of “Karna,

5. Stery (chapter 1): XXIX, Pg. 59.
sprower and riches cannot exait.tme i status.”

A King passes by alagir and Decomes 7 gty when it g ‘
confrontation, he learns thatit isthe kings who serve lhext subjem, mmm ﬂmn subjects suhmlttmg
fo the rich, as power comes with responsibilities towards (he masses.

Z




6. Story (chapter 1): XXXI, Pg, 62,

“The fleeting moment of an angry decision has everlasting consequences.”

A raging king orders an innocent man to be illed. The man cries that his punishment would end
i 4 short while, but the P:mg, s guilt would last for us Tong as he lives.

i
!

) Better thun those clasped in obedience, waiting
for nrlicw” v .

A poor laborer. tells his rich brother (who serves the sultan) that he. prefers poverty as-although he
is poor, his work: and. self-sulficiency sefs him . free from bowing ¢ down in front of others. Serving
royalty, he says; isa burden as it canses depandem.y and fngratitude.

Contemporary equivalent: “Less is move.” (Known wiostly as associated with Architect Ludwig
Mies who used the phrase to enconrage simplicity in style.

8. Story (chapter 1): XXXVIIL Pg, 68,
“It is fruitless to' ce[ebrate the ﬁeam of an fmemv s one will never be spared Trom it
either.” f

A happy me«mngcr gives the: ‘i;mam'm King Nﬂushuwm the news of the (Eaath of hls -enemy. He
refuses to rejoice because he realizes that death does not fuvor :m}'om and that he and his alf friends
* will die one da:y too,

Mian Muhmumad Buk;hsh (l 8’%0‘19{)7) (Imhman mare te khushi nd karye, minan VE Ry fand.

{ching wr 1 : XLIE P\g 74,
4 Dcstmctien crf tine _guml names of the deparmd cammot protect your own.”
Alexander the Greek vonqueror tells how he won over kingdoms with armies and riches grealer

than his own by speaking kindly of theirformer leaders and Kings, Fortune and power perish, but
one’s integrity remains behind if they keep others”. ' ‘

10, Story (chapter 2): XXXVIIL Pg. 124..
o not turn away from knowledge even if one has to get it from the teachings of the
ignorant.”

A law professor Teluses 1o listen m reh gmus puwvhers s e belives theydon't pr'\mlm witarihey
preach, His father tells him to never reject knowledge bevause of this alone, as it can'be gained
despite their ignorance if one makes his own effort fo listen and think.

3\\’ 13 '
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Ten Selected hikayat
John T. Platts, The Gulistan; or, Rose Garden of Shaikh Muslihu’d-

Din Sa’dr of Shiraz (London: Wm. II. Allen, 1876).

1. Story (chapter 2): VI, Pg. 83.
“Those who make an effort to display their virtues, do the same to conceal their vices”.

A man purposefully eats less and prays more in court to appear pious, requesting more food
within the walls of his home. His son asks him to offer his prayers again as the one he performed

in front of the sultan were meant to impress a mortal, not God.

‘ STORY VL
A devotee was a king's guest. When they sat
down to meat, he ate less than he would have liked;
and when they stood up to prayer, he said more than
was his wont, in order that they might increase the
good opinion’ they entertained of him,

CourLEet,
O Arab of the desert! thou wilt not, I fear, reach ;ha Ka' Em
For the road thou art going leads® to Turkistan.

When he returned h{;me, he requested the ¢loth® to
be laid, that he might partake of food. He had a son,
a sharp fellow : he said, “ Father, thou wert at the
Sultan’s entertainment, didst thou not eat food ?”
He replied, “I ate nothing in their sight in order to
serve & purpmse,"’ He (the son) réjoined, “Say thy
prayers again also, for thou hast not done a thing
that will serve thy purpose (hereafter).”

Braxza
O thou who hast thy virtues exposed in 1hy open palm,
Thy vices concealed within thy sides !4




<«

What wouldst thon purchase, deluded one,

In the day of distress, with counterfeit silver?

V Lit,, ““thst they might increase the opinion of goodness they enter-
tained of him."

 Lit,, WiaM .

* Suf¥ais “around cloth” or “a stool with a round tray upon 1t;*
also & round piece of Jeathor, which serves as a table for meels, snd which
is usually spresd on the gronud, ehieBy used by travellers, whenoe its name.
The word &hpart would be more correctly rendered ¥ Lie asked for.”

+ Lit,, “ under thy arme or armepits”




2. Story (chapter 1): XX, Pg. 44. “The foundation of injustice in the world began with small
unjust deeds.”

The Sassanian King Naushirwans and his retinue need salt to_roast their hunt. Beforehismen . |
leave to get it from a nearby village, he tells them to pay for. He explains that the smallest action -
of appropriations by the rich and powerful of the poor and weak lead to unending trails of
confiscations that subsequently plague the entire society.

STORY XX,

They relate that they were roasting some game
for Nishirwan the Just on & certain huuting-ground.
There was no salt. They sent a slave to a village to
bring salt. Nushirwan said, “Teke the salt for
payment, in order that a bad custom may not spring
up, and the village be ruined.” They said, *“ What
harm can arise from this trifle?”  He replied,

“The foundation of injustice in the world was small
at first; every one who came added thereto, till
it has attained to the extreme magvitude (you wit-
ness),”

STaxza.

Ifa king eat but an apple from a subject’s garden,

His slaves will pull up the tree from its root.

For the half egg which a Sultin deems it right to take by force,
His foHowers put a thousand fowls on the spit.

CourLET.
The evil-lived tyrant eudureth not ;

Curses on him are emriasti:rg.




Story (chapter 1): XXI, Pg. 45. “Burden bearing oxen and asses are better that
oppressors.”

A royal revenue collector is unfair to the peasantry to fill the treasury and please the Sultan. |
Instead of being awarded, he is punished when the Sultan finds out. Misuse of authority as a

right to oppress the weak and helpless eventually brings ruin to the oppressor. The humble ass
and ox are much better than the mighty lion as they serve humanity and silently bear their
burden. Similarly, humility and eagerness to serve others are qualities appreciated by God, not
the ruthless lion-like pride that destroys the destitute.

STORY XXIL

I heard of a revenne-collector that he was ruining
the peasantry in order to fill the treasury of the
Sultin,—unconscious of the dictum of the sages,
which they have pronounced, Whoever afflicts the
people that he may gain the heart of the Sultin, God
Most High will set those very people against him to
destroy him utterly. “

» : CourrET,
A blazing fire acts not on wild rue!
As the sighs of pained hearts (do on the oppressor),

! According to Persian bolief, wild rus, employed in fumigation, nou-
tralises the influence of tho evik oyo, ’ ( |

/)



They say that the chief of all animals is the lion,
and the meanest the ass; and yet, according to the

unanimous opinion of the wise, the burden-bearing
ass is better than the man-rending lion.

| Disrrcns.
The poor ass, although it is without sense,
Is prized, for the reason that it bears burdens.
Burthen-bearing oxen and asses”
Are better than man-tormenting men,

They say that some part of his mal-practices be-
came known to the king by certain indications; he
tortyred him on the rack, and put him to death by
a variety of punishments.

STANZA.
The Sultiin’s good pleasure will not be won,
Bo long as thou seck not to win his people’s heart.
1f thou desire that God should pardon thee,
. Deal kindly with the creatures of God.

They tell that one of those oppressed (by him)
passed by his head (as he was lying), and reflected
on his miserable plight, and said,—

Sraxza, .
~Not every one who has power of arm and & high eﬂicé,
Can; by his authority, consume men’s property with inspunity.s
' ba guzdf might, perhaps, be more correetly rendered “ with violenee or

extortion,” snd the second lins might then be translated *“should not, by
reason of his authority, consume people’s property by force,”

1t is possible to take a big bone down the thront ; ,
But it will rend the stomach when one gets it down fo the navel,

/)
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Story (chapter 1): XXVII, Pg. 56.

“The pain you give to others eventually finds its way back to you.”
A manoppressed the poor by forcibly purchasing cheap firewood from them and would sellitfor [

large profits to the rich. One day his home burnt down from a fire with no apparent reason. A

pious man told him that the sighs of helpless people suffering at his hands were the cause of this

calamity.

Contemporary equivalents: “What goes around, comes around” & the concept of “Karma.”

F9)
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STORY XXVIIL

-They tell of an-oppressor-that he used to purchasc
the fire-wood of the poor by force,! and gi?e it to tho
rich at an exoi1bitant price.’” A devout man passed by
him and said :— |

COUPLETS
“ Art thou a serpent, that bites every one whom it scos?
«  Orgn owl, that brings ruin wherever it alights 2

Sranza.
Thy violence, even if it pass with usy
Will not succeed with the Lord to whom all secrets are knownm.
Do no viglence to the dwellers on earth,
That no imprecation mway ascend to heaven.”

The tyrant was vexed at these words, and frownced
at his admonition, and heeded bhim not: < Pride
dragged lim into sin,”* till one night fire from his
kitchen fell on his stack of wood, and burnt all his
property, and cast him down from a soft bed into hot




ashes. It happencd that the same {devout) person

passed by him.. He perceived him saying to his
companions, “I know not whence this fire took place
in my house?” Ile replied, ** From the sighs of the
Learts of the poor.”

Sranza.

Beware of the sighs of wounded hearts;

Fovr the wound of tho heart makes itself felt in the end.
Grieve not, as far as thou canst, 4 single heart, -

For a single sigh will convulse & world!

"The following delicate scntiment was inscribed on
the palace of Kaikhusran :—

Sranza.

For many years and long days,

(It will be) that men wilt go to and fro o’er my head on the cartl,

Just as sovereignty, passing from hand to hand, has descended to
ey

Even so will it pass to other hands.

' That is, he used to make the poor sell hiim the wood ot & low rate, and
then sell it to thg rich ot his own price. This is the explanation of the
posssge sk given by Burlrl, Other commentators tske it to mesn that ke
gave the wood to the vich yor notking ; but this is herdly conceivable,

¥ This is & port of verse Eﬁ% Bira I, Al Bakra (The Cow), of the
Eorin. The complete verss is wa igd bla lobw “iteki ‘Uaha akbogatin
*[izzatu Viligmi fabasbubu fokannamer wo e biso Tnikddy, * And when it is
said to him, Feésr God, pride draggeth hiw into sin: but Hell is suillcient
for him ; and indeed it will proves foarful couch [ "—Bale's ranslation of the
quotation in the text is “Pride seiseth him together with wickedness.”
Rodwell translates it, * The pride of sin seizeth him,”

ff@




5. Story (chapter 1): XXIX, Pg. 59. “Power and riches cannot exalt one in status.”
A king passes by a faqir and becomes angry when the poor man does not acknowledge him.

Upon confrontation, he learns-that it is the kings - who-serve their subjects, rather than subjects

submitting to the rich, as power comes with responsibilities towards the masses.
ySBTORY XXIX.
A darwesh vowed to celibacy  had fixed himself in &
desert nook. A king passed by him. The darwesh,
by reason of the high position pertaining to the

dominion of content, did not raise his head, or take
any notice, The monarch, because of the high dignity
pertaining to royalty, was incensed, and said; ““This
tribe of tatterdemalions resemble brutes ; they possess
no civility and no humanity.” The Vazir approached
him and said, “O darwesh! the Sultin of the whole
earth passed by thee; why didst thou not pay him
homage, and do what respect requived ?””  He replied,
“Tell thierking to look for homage from one who hopes
for favours from him,  (Tell him) moreover, that kings
are for the purpose of protecting their subjects, not
subjects for the sake of serving kings.

Sranza.

A king is the guardian of the poor,

Even though Lenefits flow from the splendour of his empire,
‘Uhe sheep are not for the benefit of the sheplierd;

But rather is the shepherd for the purpose of tending the sheep.

3



STANZA.

I iuﬂa—bﬂha]& one-suceessiul,

Thou wilt see another heart-sick with stremuous {but mxamxlmg
effort,

Wait but a few short days, that the dust

May consume the bxain of the schemer, -

The difference between 30?&1’813&[13 and servitude ceases to be,

When fate’s docres yregeutg itself to view.

Were ons to open up the ashes of the dead,

He could not distinguish the rich man from tho poor.”

The argument of the darwesh appeared sound to the
king. He said, “ Ask sonething of me.” Hereplied,
“ What T request is this, that another time thou wilt
not trouble me.” He rejoined, “ Give me some
advice.””  He replied :—

Covprer.

Know, now that these blessings are in thy hands,
That this powsr and dominion passes from band to hand.




6. Story (chapter 1): XXXI, Pg. 62.
“The fleeting moment of an angry decision has everlasting consequences.”
A raging king orders an innocent man to be killed. The man cries that his punishment would end b

in a short while, but the king’s guilt would last for as long as he lives.

+ STORY XXXI
A king ordered an innocent man to be put to
death. He said, “O king! do not, for the sake of
the anger thou feelest toward me, seek thine own
injury.” “How so?” said he (the king) He
replied, ¢ This punishment will be carried out on me

¥
in a moment, while the guilt of it will attach to thec
for ever, |
s QUATRAM.

The term of life has passed away as the wind of the desert,

The bitterness and the jay, the uncomely and the comely, have
passed away.

The tyrant imegined that he inflicted misery on me;

1t passed over me and fixed itself on his neck.” |

His admonition availed with the king, and Le gave
up the idea of shedding his blood.
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7. Story (chapter 1): XXXVII, Pg. 67.
“A pair of hands working at one’s will are better than those clasped in obedience, waiting
for orders”

A poor laborer tells his rich brother (who serves the sultan) that he prefers poverty as although he
is poor, his work and self-sufficiency sets him free from bowing down in front of others. Serving
royalty, he says, is a burden as it causes dependency and ingratitude.

Contemporary equivalent: “Less is more.” (Known mostly as associated with Architect Ludwig

Mies who used the phrase to encourage simplicity in style.

¢ STORY XXXVIL

There were two brothers; ohe served the Saltin,
and the other earned® his bread by the labour of his

own hands.! Once on a time the rich one said to the
poor one, “ Why dost thou not take service, so that
thou mayst escape the hardship of labouring?” e
replied, « Why dost thou not work, that thou mayst
find deliverance from the disgrace of serving (a
master)? For the sages say,® It is better to cat
barley bread, and sit on the ground, than to fasten
on a golden belt, and stand in waiting.

Covrrers,
To kuead quick-lime with the hands,
Is better than placing the hands on the breast® before a great
' personage,

Sranza.
"T'was in this that precious life was spent, —
¢ What shall I eat in summer? What wear in winter?’
O insatiate-bellied ! content thyself with a single cake of bread,
In order that thou muyst not bend thy back in servitude.”




8. Story (chapter 1): XXXVIII, Pg. 68.
“It is fruitless to celebrate the death of an enemy as one will never be spared from it
either.”

A happy messenger gives the Sassanian King Naushirwan the news of the death of his enemy.
He refuses to rejoice because he realizes that death does not favor anyone and that he and his all
friends will die one day too.

Mian Muhammad Bakhsh (1830-1907): dushman mare te khushi na karye, sajnan vi mar jana.

‘ 4 STORY XXXVIIL
Some one brought good news to Niishirwin the
Just, saying,* “God the Exalted and Glorious has
taken a;my such and such an encmy of thine.”” He
replied, “ Hast thou heard ‘at all that He will spare
me P ' | -
CovrLET.

No room for rejoicing have 1 in the death of an enemy,
Since my life also enjoys not perpetuity.”




9. Story (chapter 1): XLII, Pg. 74.
“Destruction of the good names of the departed cannot protect your own.”

Alexander the Greek conqueror tells how he won over kingdoms with armies and riches greater

than his own by speaking kindly of their former leaders and kings. Fortune and power perish, but
one’s integrity remains behind if they keep others’.

*STORY XL

They asked Alexander (the Great) *Ilow didst
thou conquer the countries of the East and the West?
for former kings had greater treasures, more years, and
Jarger armies than thou, and (yet) such conquests were
not won.” He replied, * By the help of God Most
Iligh, every kingdom that I conquered I refrained
from oppressing the people thereof; and I never
mentioned the names of their kings but with kind-
liness.” |

CourLET.
The wise will not style him great, .
VWho mentions the nawmes of the great with disparngement.
Sraxza.
All these are of no ascount, since they puss away,—
Fortune and throne and guthority and conguest,
Destroy not the good name of those who have departed,




10. Story (chapter 2): XXXVIII, Pg. 124.
“Do not turn away from knowledge even if one has to get it from the teachings of the

A N A

A law professor refuses to listen to religious preachers as he believes they don’t practice what
they preach. His father tells him to never reject knowledge because of this alone, as it can be
gained despite their ignorance if one makes his own effort to listen and think.

STORY XXXVII.

A law professor said to his father, *“ None of the
fine words of the preachers make any impression on
me, for the reason that I do not see them practising
one single thing in conformity to their preaching.

Dawrreris,

They teach people to renocunce the world ;

They (hemsclves hoard up silver and grain,

The" professor of roligion® who has lalk, and nothing else,

Tukes no hold of the heart when he speaks.

He is a doctor of religion who does no evil; .

Not he who preaches to people, while he himeelf does not act up
to {(his preaching).

Vunse rroy e Korlyw, ;

Do ye ¥id mankind be pions, and overlook yourselves P %

CourrLen.
The learned doctor, who seeks to gratify his appetites and pamper
* his body,
Is himself &Sil“ﬁ}* ; whom can he guide aright ?”

’Eha father said, * Son! merely on account of this
foolish fancy it is not right to turn away the face from

' The word *¢lim meann, literally, * » loarned moan" ; dut it is commonly
applisd to » doctor or professor of law and religion, and is, in this tals,
evidently spplied to a religious” teacher, or expounder of tho law, The
plural of the word is *slama,

¥ Fide Burs §i, A bakrat (The Cow), verse 41,
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the instruction of monitors, and follow tlie path

of Tolly," and impute error fo the doctors of xzligion,
and be in quest of a spotless® doctor, and so remain
excluded from the advantages of knowledge. Thou art
like unto the blind man who one night fell* into mire,
and was saying, ‘At least, O Musalméins ! place a
lamp before my path!” A courtesan heard (hin) and
said, * What wilt thou, who canst not see the Jamp,
see by means of the lamp?’ The meeting-house of
preachers is even like the warehouse of n?z}:th-zx1érc}1arxts ;
for in the latter place thou canst get nethmg until
thou payest ready money; and in the “former place
thou wilt not carry away happiness till thou brmg a

willing mind.”
STANZA.
Listen to the discourse of & learned dostor with the ears of thy
soul, _
Liven if his acts be not Iike his words:
+ain is thot which the adversary says,—
* How can one who is asleep rouse one who sleeps?”
1t behoves & man to lend his ear attentively,$
Even if counsel be written on & wall,

' Tlis may aleo be rondorod * to have recourse to idle talk.”

® There iz o mistake in the toxt here; the word "élum should¥be "#limi,
i, the vowel mark should be transforred from over ﬂm lime {f} to ander
the mim (m), N : ‘

* The verb i the original is, according to Persian idiom, in the pluper-
foct tense ; the liters] translation would thevefore be “who had fallen.”

4 This is in accordance with & traditiou of the Prophet, isna Haha yu,idu \
Riga ‘dding b reaili Yiin, “Ver;iy God ‘strengthens this religion by
wewny of-wicked men.® : . I

N
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STaNzA.
A pious man came from & convent to a school,

Broke the bond of the St communion.

1 said, * What was the difference between a doctor and & devotes,

That thou hast preferred the former to the latter 2
He replied, * The latter saves his own blanket frow the wave,
While the former exerts himself to save the drowner.”




THE SHAHNAMA OF FIRDAUSI

The Shahnidma is a Persian poem.completed around the year 010 by the poet Firdausi and later
-presmmd to Sultan: Mahmud Ghazni, the famous Ghaznavid ruler. It is a kind of poem known as
_antepie,” whick means a long poem that tells us sfories of the adventores and deeds of heroic or

ition, The Shihndma is ong ol the most popular works of

legendary figures from the past of a

poetty in Persian and is considered to be Iran’s ‘national” epic as well, It consists of a total of

60,000 verses: and is divided roughly into two sections, The first section is taken mainly from
Iran’s sncient mythology, whilethe sceond is more historical and tells us about the history of the
Ssssanians (the last wiers of Iran before the coming of Tslam) up to their defeat by the forces of
Islam.

Fihe Shahndma is Abu'l Qasim Firdausi Tusi, who was born in Tus in northeagtern

The auther
dm, he is considered to be one of Tran’s greatest

Tean: in ‘Mﬁ AD. For wm;ar:mng, s the Shdhe

poeh But hmmm(n@%s Was mmgmmd mlly-a: ter his death, and it seens that be led a difficult life
ve. Far various reasons, Sultar Mahmud also seems not 1o have recognized the

Shi _'mwam, and rewarded Firdausi- with an amount that the poet thought was

humnlm ng. 'Unim'mnmﬁiy for Firdausi ot fortunately for us, the Shithndma was later

vecognized Tor what it was-- one 01 the greatest long poems ever composed in Persian, and later to

become Iran"s nationalepic.

One of the most Famous stories of the Sh@hndma is the tale of Rustam und Sohrab. Rusiam is a
legendary warrior from ancient Iranian mythology, famous for his strength and fearlessness in
battle, He has a son called Sohrab, whe is also a champion warrior. The father and son have never
met, and the first time they meet is on the battlefield. But they fight without knowing whe the other
is. After o fong battle, Sokirab receives a fatal wound from his father. As he lies on the battlefisld
dying, he utters his last words to Rostam, which reveal that he is actually Rustam’s son, and
Rustam has killed him .mmciemnﬁy Rustam's horror on hearing this and his inconsolable grief is
soamthmg that tmly @ poet of Firdausi’s ability could caphire in verse. Read this tragic story for
yourself, and experience what high tragedy looks like in the hands of a master- craftsman,

Wheeler Thackston, A Millennium af Classical Perstan Poetry (Maryland: Thex Publishers, 2000,
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